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The review is devoted to the new monograph “Reality +: virtual worlds and problems of philosophy” by the famous
philosopher David Chalmers. As can be seen from the title of the book, in it the author examines the philosophical potential

! Penensis migrorosnena mix HayKOBHM KepiBHHUIITBOM 1011 Iropst KapiBis.
2 The review is prepared under the scientific supervision of Assoc. Prof. lhor Karivets.
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of virtual reality for the possible solution of philosophical problems, namely: from ontology (problems of reality and
hypotheses about simulation) to values (a good and happy life in virtual reality).
Key words: reality, simulation, value, consciousness, knowledge.

In an age where reality and virtuality are becoming
increasingly intertwined, “Reality+: Virtual Worlds and
the Problems of Philosophy” by David J. Chalmers
provides a thought-provoking exploration of the
profound philosophical questions that arise from the
realm of virtual reality. From Descartes’ evil demon to
contemporary discussions on simulation theory pointed
out in the book, it highlights how philosophers have long
coped with the complex and persistent philosophical
enigma of virtual reality. He touches upon the topics of
reality and, with every chapter, shows how deep the
rabbit hole goes.

David Chalmers explores the impact of technology,
such as virtual reality and artificial intelligence, on our
understanding of reality. The author proves the deep
authenticity of virtual reality (VR) and how an exciting
digital sphere can be considered a true reality in its own
right, captivating readers with challenging arguments and
making them think a lot about the subject. David
Chalmers specifies: “The central thesis of this book is:
Virtual reality is a genuine reality” [Chalmers, 2022: v].

In the beginning, the author immediately
immerses readers in the history of the philosophical
question: “Is this the real life?”. Zhuangzi’s butterfly
dream, Narada’s transformation, and Plato’s cave lead us
to three big questions: “Can we know whether or not we
are in a virtual world? Are virtual worlds real? Can you
lead a good life in a virtual world?”. These three
questions accompany us throughout the book.

The author introduces the reader to the simulation
hypothesis, but not just the one that is Bostrom’s version;
Chalmers has his view of this hypothesis. He highlights
his understanding and vision of this theory using
references to The Matrix, even though you can find the
idea that virtual reality isn’t genuine reality in this movie,
which contradicts Chalmers’ concept.

Also, he raises Descartes’ problem and applies it
to the dilemma of the virtual world. Chalmers conducts a
primary and superficial analysis of our reality, as we
don’t know whether or not we are in a simulation. He
takes the point of view that even if we don’t know
whether or not we are in a simulation, it doesn’t mean we
don’t know whether or not objects are real. If we are in a
simulation, at least they are made from bits and they are
perfectly real. For many readers, his arguments could
sound implausible, but with every chapter, the author
gives more arguments why it’s true.

How do you know you are not dreaming? Is it
likely that we’re in a simulation? There could be many
answers, but in part two, the author focuses on these
questions and provides his solutions.

David Chalmers brings to our attention scepticism,
according to which we don’t know anything about the
external world. Although, even if we are in a simulation,
it doesn’t stop us from knowing that a cat is a cat and two
plus two equals four. But how do we know what is
behind the wall, behind the simulation? As in Truman
Show, we suppose that reality is defined, but one day we
realize that our “normal” life in the “real” world is not
quite real because everything is being simulated. But we
still know some things about the world. So, we conclude
“We can’t know anything substantial about the external
world”.

In addition, the author brings up the idea that we
are sims — intelligent beings in a simulation. He lays the
following arguments in support of this idea®:

1. At least one in ten non-sim populations will
each create a thousand sim populations.

2. If at least one in ten non-sim populations will
each create a thousand sim populations, then at least
99 per cent of intelligent beings are sims.

3. If at least 99 per cent of intelligent beings are
sims, we are probably sims.

4. So: We are probably sims.

Although this reasoning seems to be plausible,
D. Chalmers contrasts them with those that deny the
existence of sims, calling these objections “sim
blockers”. We can’t know for sure if human-like
simulations are possible, as we don’t know whether or
not consciousness and physical processes could be
simulated. Moreover, it can’t be guaranteed that we
won’t go extinct before being able to run simulations,
and any other civilization would be interested in creating
sims. However, there is still nearly a 25 % chance that we
are sims.

In the next part, he gets back to the ideas of René
Descartes and proves wrong one of the premises of the
Cartesian argument: “In a simulation, nothing is real”,
which uses simulation to justify world scepticism. David
Chalmers talks about why things are still real even if we
are part of a simulation.

Next, we move to the topic of reality as Chalmers
suggests five ways of thinking about what’s real: reality
as existence, reality as casual power, reality as mind
independence, reality as non-illusoriness, and reality as
genuineness. The author touches on the philosophical

% Many reviewers draw attention to these arguments of
D. Chalmers. For instance, Ch. Lassiter & A. Kagan (2022),
A. J. Vaidya (2023).
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implications of VR technology. Chalmers explores the
question of what it means for a virtual environment to
be “real”. After a long philosophical reflection, he
concludes, that if we are in a perfect simulation, the
objects we perceive are real if they meet all five criteria.

After all, virtual reality experiences can be just as
vivid and meaningful as experiences in the physical
world, raising the question of the nature of consciousness. It
shouldn’t make a huge difference whether objects are
made from bits or protons and electrons. Moreover, if we
are in a simulation, simulated photons and everything is
real, according to the *“it-from-bit” hypothesis. This
hypothesis posits that the fundamental building blocks of
the universe, such as quarks, are made of bits. The idea
of quarks, the smallest known particles, being essentially
composed of bits, the elementary units of digital
information, presents a cutting-edge insight that invites
readers to see the interconnectedness of the digital and
physical worlds, the relationship between information
and reality, and the boundless possibilities that arise from
such a paradigm-shifting hypothesis. In a time when the
overlap of science, technology, and philosophy is shaping
our understanding of the world, the ideas raised in this
chapter and the theories born from the “it-from-bit”
hypothesis seem extremely interesting to explore both for
engineers and scientists.

But what about God? If there is a simulator, we
can call her a local god, since she may have world power
and wisdom in our universe. But she cannot be called
cosmic god because she does not have power in the
cosmos as a whole. Also, the rapid pace of growth and
advancement in the field of artificial intelligence is
nothing short of astounding. What we have witnessed in
recent years is tempting to think that in the long term, Al
will be more efficient than humans. If it happens, we can
assume that Al systems will manufacture many more
simulations than biological ones.

The fourth part is called “Real Virtual Reality”,
where readers can get acquainted with reflections on
what the virtual reality we are creating now is capable of.
Issues of deep fakes and fake news must be discussed on
these pages, especially during these challenging times of
Russian aggression, when these problems have become
particularly acute. As geopolitical tensions escalate, the
threat of deep fakes and fake news inflames the
challenges of verifying information, which can impact
public opinion and even incite new conflicts.

Also very intriguing are concepts of the
Metaverse, a virtual reality space where people can
interact, create, and share experiences. The pandemic has
been the catalyst for the process of development of the
metaverse. In recent years, there has been a growing
interest and investment in virtual reality, augmented
reality, and related technologies, with major technology

companies and innovators actively pursuing the development
of the metaverse concept. The recent re-branding of
Facebook as Meta, short for “metaverse”, has highlighted
the growing importance of these new immersive
technologies. Therefore, it’s crucial to establish a
philosophical point of view on this issue and the
“Reality+” is a good source for achieving this.

However, it is confusing why the author often
makes rather specific assumptions about what exactly the
future will be and in what way humanity will develop.
For instance, he said: “In years to come, the headsets will
get smaller, and we will transition to glasses, contact
lenses, and eventually retinal or brain implants”. Remember
how a hundred years ago people pictured how the future
would be and now we see that their ideas have little
overlap with the present: there are no moving towns, no
domes covering big cities, and we cannot control the
weather. It’s hard to predict how that’s going to play out,
so | would not be as sure as David Chalmers is.

In the 5th part, we turn to the question of mind
and consciousness, one of the cornerstones of philosophy
from the very beginning of this science. People can
argue, that consciousness can’t be simulated, that is why
we do not live in a simulation. Today’s VR technologies
create even a bigger gap between body and mind, leading
to Descartes’ idea of dualism. Given that we live in an
impure simulation, we can think of our mind and
consciousness as something from the physical space,
whereas our body is in the virtual world.

This brings us to another question: “Can
consciousness be simulated?”. We could perfectly
simulate neurons, glial cells, and other parts of the brain
and then just simulate physical processes in the brain.

Moreover, it’s interesting how Chalmers sees the
idea of transferring the brain to virtual reality,
considering two ways — instant transfer and the gradual
addition of new information to form a copy. The idea of
incremental shaping seems more appealing since it seems
the best way to create a true-to-life replica of a person.
Chalmers also believes: “That seems the best bet for
surviving the process and coming out conscious on the
other side”. Here is the point where we run into the
paradox of the Ship of Theseus. This paradox can be
formulated as follows: “If all the constituent parts of the
original object have been replaced, does it remain the
same object?”. Maybe, after changing one part of the
brain, consciousness is lost. Maybe, consciousness
suddenly disappears, after we change more than half of
the brain.

But if we suppose, that every part of the brain is a
perfect copy of the original, we can conclude that
simulated brains can be conscious. And if that is possible,
then our consciousness doesn’t rule the pure simulation
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hypothesis and one major sim-block also could be
eliminated. David Chalmers proves why the fact that we
are conscious does not refute the simulation hypothesis
and does not mean that we are not in the simulation,
since it is equally compatible with both realities.

In addition, Chalmers explores applications of VR
technology in various fields. He examines how it might
be applied to therapy and mental health care. He points
out that VR therapy can completely alter the way we treat
mental illness.

Chalmers contends that VR has the power to
revolutionize the field of education. He believes that in
the future Kkids will be able to experience science
experiments, travel to different locations, and learn about
historical events in ways that were previously not feasible.

Lastly, the author investigates how VR can
transform the way we consume and experience media in
the area of entertainment, offering immersive and
interactive gaming experiences.

In part 6, the author reflects on how it would feel
to live in a virtual world. What it’s like to lead a good
virtual life? To answer this question better, David
Chalmers turns to various philosophical theories, such as
the hedonism or philosophy of Ubuntu. He points out
how higher pleasures, such as pleasure derived from arts
matter much more, than lower pleasures, such as the
pleasure of eating. There is an appealing idea of living in
the virtual world and coming back to a nonvirtual one
only to give birth.

Furthermore, the author raises ethical and societal
issues about life in a virtual world and unusual questions
about simulated lives. He touches on the question of
whether or not simulated beings have moral values and
how we should treat them based on that. If we care about
moral values in simulated beings, we should treat them
as if they do, even though they don’t have them.

Also, Chalmers speaks of the concept of hierarchy
within simulated realities, as creators of simulated worlds
could be considered “gods”. Despite this, he highlights
that this notion of “god” is far from a conventional
supernatural conception. Therefore, there is no need to
worship or reverence the “gods” of simulated worlds.

In the seventh part, David Chalmers interestingly
covers the idea of the representation of human perception.
The idea of the Earth and the Twin Earths and how we
should picture substances that behave equally but consist
of different elements is fascinating. He asks the question:
“Do Hypatia (studying H-O) and Twin Hypatia (studying
XYZ) mean different things by “water”?”. Similarly, we
can compare Earth and Sim Earth, so over time we
should expect that many words would shift from being
virtual-exclusive to being virtual-inclusive.

Unusual is also the idea of scientific anti-realism
that says that we shouldn’t believe that, for example,

quarks exist. And scientific anti-realism doesn’t say that
they do not exist, it simply says that we should not
believe in them based on just theories.

In addition, in this part, the author delves into the
issue of whether we are Boltzmann’s brains in a dream
world, or maybe we’re just a part of a local simulation
(perhaps only Lviv is simulated), or a temporary one
(only a limited period is simulated), etc.

Compelling is the concept of the dream
hypothesis. The idea that we’ve been dreaming our
whole lives means that our dream is our reality. It creates
the perfect analog of a simulation hypothesis. If we
dream, everything in our world is real. We may have
different looks in the world of dreamers but it does now
mean that this life is unreal.

One of the many delightful aspects of this book is
how each part stands on its own, not assuming prior
knowledge or understanding, making it accessible and
engaging for readers of diverse backgrounds and levels
of expertise. The different parts don’t even presuppose
each other and can be read in any order.

Chalmers’ style is eloquent and engaging, making
the book accessible to everyone. He delves into the
philosophical, ethical, and technical aspects of VR
technology, providing readers with numerous examples
and real-world applications to illustrate his points.

Furthermore, one of the book's standout features
is Chalmers’ adept use of references from various
movies, TV shows, and music, to accurately express his
viewpoint. While reading, you’ll see references to The
Matrix, The Truman Show, The Black Mirror, BoJack
Horseman, Rick and Morty, and others.

In conclusion, Reality+ is an insightful exploration of
the potential of VR. Chalmers’ book makes readers think
about the benefits and drawbacks of this technology, such
as discrimination and inequality, pointing out the
importance of tackling these problems as technology
continues to evolve. This book will serve as a valuable
resource for understanding the potential and implications
of VR.
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PenenzoBany moHorpadir :xourya /Jrokja0 npucesiueHo aukiii npuponi. Ha nymky aBTopa, Auky mpupoay Tpeda

PO3rIsAAATH AK AUKY mpupoay. Juka npupoaa sik AMKa NPHPOJA 10/1a€ AHTPONOLEHTPUYHI Ta HEAHTPONMONEHTPHYHI 00Me-
JKeHHSsI BCiX cNpo0 TeopeTHYHOro OOIPYHTYBAHHSI HEOOXITHOCTI 3aXMCTy JMKOI NpUpPoIH, 30KkpeMa dinocodii noBkinis, Oio-
e€THKH, peJiriliHux KoHuenuiii AoBKiLIA Tomo. Binrak, aBrop penenzoBanoi Mmonorpadii npomnonye morsig “Hikoro i Hi-
3BiIKH” HA TUKY NPUPOAY i JIuiIe BiH MoKe BUSBUTH LHiHHICTH THKOI MPUPOIHU K TAKOI.

Karouogi ciioBa: npupooda, 006Kinis, Ouka npupooa, Mopaib, mepanesmuyHUil Hi2itizm.
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A reviewed monograph considers the problem of wilderness. According to the author, wilderness should be
considered as wilderness. Wilderness as wilderness overcomes the anthropocentric and non-anthropocentric limitations of
all attempts to theoretically justify the need to protect wilderness, including environmental philosophy, bioethics, religious
concepts of the environment, etc. Therefore, the author of the monograph offers a “nobody’s and nowhere” view of

wilderness and only it can reveal the true value of wilderness as such.
Key words: nature, environment, wilderness, morals, therapeutic nihilism.

MoHorpadis “/luka mnpupoaa, MOpPaJbHICT Ta
[iHHICTE” aMepuKkaHChKoro ¢inocoda xomya JJrokio
nopyurye (izocodpchKy mpobieMy IHKoT MpUpoIH’, siKa €

! B anmiiceKiii MOBI MOYKHA 3aMiCTh MOHATTA “miKa mpu-
poma” BxuBaTH MOHATTS “mukicTs” (Wilderness). Ane mossTTs
“nukicth” B yKpaiHCBKIH MOBI Mae€ HETaTHBHI KOHOTAIIii.
“JIuKkMMH” Ha3MBaIOTh BapBapiB, HENMBIII30BaHUX Ta CBABIJb-
HHX JIIOACH, TOOTO HA3MBAIOTh THX, XTO JEMOHCTPYE HETiIHY

JIOBOJIi HOBOIO Ta HE3BUYHOIO ISl YKpaiHChKOI (hinmocod-
CBKOI CIIUTPHOTH. AJDKE DyXKe Mallo B YKpaiHi OmyOiIiKo-
BaHO Mpallb, Y SIKHX OM BUCBITIIOBAJIACS YW aHAIi3yBaja-
cst Ipo6IeMa MKOi TIPHPOSTH-.

JIONMHU TMOBEMiHKY. ToMy B Mili peleH3ii 3aMiCTh MOHSTTS
“IUKICTD” 3aBKAM BKUBATHMETHCS MTOHATTA ““TUKa mpupona”.

2 o] 3HaifIOB JHLIE OJHH TepeKyIaj] Ta OQHY 3aXUIIEHY 3
BKazaHoi mpobmemu aucepramiio: Maep-A6ix, K. M. (2004).
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MowHorpadis Jxomya J[okiio ckmama€eTbcs 3
sttt 9actuH. CTWIb HAamUcaHHS MOHOrpadii — aHami-
TUYHHHN, SKUH Ta€ 3MOTy IMTMOOKO Ta JEeTaabHO PO3IIs-
HYTH MOHATTSA “UKa mpupoaa’.

VY mepwiit wactuHi “Heycknaouena idesi Ouxoi

npupodu” aBTOp CTaBUTH COO1 32 METY HE YCKIIAJHIOBATH
171e10 AMKOT IPUPOIN; TaKe YCKIATHEHHSI MOXE BUHUKHY-
TH, KOJH iJICf0 TUKOI TMPUPOIU B3arai BiI[KI/I,I[aIOTBS 3a
JOTIOMOTOK0 TIeBHHX (HETraTHBHHX) KOHTPApryMEHTIB.
Tomy aBTOp 3BepTacThCS OO aHAI3Yy Ta MOSICHECHHS BXKE
yCTaJeHUX I'SITH 3amepedeHs inei “amkoi mpuponn”:
1) emmipuyHOTO; 2) KyIBTYPHO-CTHIYHO-pacoBoro; 3) ¢imo-
codcbkoro (€ HaBiTh 1 Taki); 4) COIianbHO-KOHCTPYKTH-
BicTCBHKOTO; 5) ekonmoriuno-momitHyHOro (enviromental/
political) [Duclos, 2022: 2]*.

AJe aBTOp pO3IIOYMHAE caMe 3 BH3HAUCHHS CIIiB-
BITHOLIEHHS TUKOCTI Ta npupoau. Y 1964 p. y CIILIA 6yB
NpuiHATHN “3aKoH Mpo IUKY npupoay”. Y mbOMY 3aKOHi
MO/IA€THCSI BU3HAYCHHS TMKOI NPHPOAH, SKE JyXKe 4acTo
KPUTHUKY€EThCS. JlMka Mpuposa — e perioH Yu perioHy Ha
3eMJi, fKi He 3a3HaJM KOJHOTO BTPYYaHHS JIONWHH.
[HmmMu coBamu, 1ie — “niepBicHa pupoaa”, B AKii Bijl-
CyTHs JiroauHa. Y MOKHA Ha CbOTOMHI TBEPIUTH, IO HA
3eMyi 30epemincs Taki Micld, KyOu “He cTymaja Hora
JIOAMHM 1 IO B TAKUX MICIIX HEMae HaBiTh IUIEMEH-
abopurenis? /Ixomrya J[FOKIO CTBEPIXKYE, IO TaKe BH3HA-
YEeHHsI TUKOT1 MPUPOAM HE € aICKBATHUM 1 HE MOXe Oy-
TH poOOYMM BH3HAYEHHSAM AuKoi mpuponu. Hampu-
KJIaJl, KOJIM JIIOAWHA TPOCTO BYOUTH POy, 00 MOTIM 1i
BiIIycTHTH, a00 KOJH BOHA e yicoM i ¢otorpadye ne-
peBa, MTaIIoK, POCIVHMA YM TBapwH. “JIoBIeHHS puOH Ha
BYIKY 3 MeTolo ii Biamyctutu” uu “dororpadyBaHHs
TBapyH Ta POCIHUH B JIiCi” € BTpyYaHHSIMHU B IIPUPOAY UH
Hi? [HTYiTUBHO MU PO3yMi€MO, 11O MiJ AUKOIO IPUPOIOI0
MPOCTO PO3YMIETHCSI IPUPOJHUN CBIT, SIKUH BITBHUH Bif
MIepETBOPIOBAJIGHOI TISUIBHOCTI JIIONMUHH, TOOTO 3eMils,
JIicH, pikH, o3epa TOMIO 3aTUIIAIOThCA “HEIOTOPKAHUME
moneMu. [ TyT Jxomrya JIFoKiI0 3BepTae yBary Ha €MITi-
puuHe 3amepedeHHs ixei nukoi nmpupomu. Lle 3amepeden-
HS TIOJISITA€ y TOMY, 1[0 Ha 3eMJIi HE MOXKHA 3HAWTH JKOA-
HOTO perioHy, AKuii 6u He OyB HEpPETBOPEHUH, 3MiHCHUN

THosecmanus na 3axucm npupoou. Bio Ooskinns 00 cnilb-
noceimy. Kuis : JIi6pa; Konayuos, 5. (2020). Huxa npupooa:
coyianvHo-pinocogcvrull ananiz . asmopeg. ouc. Ha 300-
6ymmsi HAyK08020 CMYNEHs KAHO. (PInoc. HayK. 3amOPLKKS
[6.B.].

3 Taxke BiIKHIaHHS O3Hadae “NMPOXOKEHHS MOB3”
BayUIUBY CyTb [Ipupomu — ii “nukicts”. [Ipupona ve Moxe OyTn
IHIIIOKO, OKPIM SIK JIHIIIE “TUKOI0”.

* V momansImoMy IHTYBaHHI pelieH30BaHoi MOHOrpadii
BKa3yBaTHMEThCS JIUIIE CTOPIHKA.

YH HaBiTh 3HUILEHUHA TrogpbMu. ToMy TpebGa TOBOPUTH
mpo “sarubenp mpupoau’, a HEe TPO “MUKY MpHUpPORY’;
BOHA TIPOCTO BXE HE iCHYE.

CripocTyBaHHS IIbOTO 3aIIEPEUCHHS TOJIATAE Y TO-
My, IIIO CTIpaB/i Ba)KKO 3HAMTH MICIIe Ha 3eMIi, ke O He
3a3HaJI0 BTPYYaHHS JIFOACH, ajie TaKi MICIId €, HAlIPHUKIIAT,
BCJIMKI HAIlIOHAJbHI 3alOBITHUKH Ta MApKH, BEIHYC3HI
TEpUTOPii, SIKi BiAMaHI TBapHHAM ¥ NTaxaM U1 iXHBOTO
“KopHCTYBaHHS; MH SIK JOCIITHUKH MOXXEMO CIIOCTEpi-
raTé 3a IXHIM XHUTTAM Y TOMY “‘HETIOJICBKOMY cepeno-
BHUIIll, B SKOMY BOHH HApOIMJIKCS, 3POCTAIM ¥ HapEIITi
CTasH THMH, KHM BOHH CTAIIM: IHKUMHU TBAPHHAMH" .

KynerypHo-eTHIUHE-pacoBe 3amep4eHHs inei Iu-
KOI MPHUPOAM IPYHTYETHCS HA TOMY, IO JHKA MPHUPOIA €
eTHIYHUM a00 PACOBHUM YIEPEIKEHHAM, € KyIbTYpOoJIo-
TiYHOIO ONMM30pyKicTIO. 3axif, KOJOHI3YIOUM a3ifchKi Ta
apUKaHCHKI KpaiHHU, CTBOPIOE IIFO IO JTUKOT MPHUPOIH,
o0 mi3Hime, mcisd maIiHHsg KOJIOHIaJIbHOI CBITOBOI CHUC-
TEMH, CTBOPIOBATH pe3epBarlii s 30epekeHHsI TOTO, IO
3aJMIITUIIOCS BiJ JOKOJIOHIaNmbHOI “mukoi mpupomu”. To-
My HaBiTh TaKui H0OpHi xecT 3axomy, SK “‘30epexeHHs
JIUKOT IPUPOAN~, MOXKHA PO3IVIAIATH K “HOBUH imMmepia-
mizm”. KpiM 1mporo, XuOHO BBaKaTH, HANPHUKIAN, IO
IliBHiuHa AMepuka Oyia g0 1492 p. “aukoro npupomo”,
TOOTO HEHACENEHOIO JIIOJBbMH, OE3IIIOMHOIO, 1 M0 TYT HE
OyJI0 KyIBTYpHOTO BIUIMBY Ha mpupondy. KomoHizatopu
“HoBoro cBiTy” He TMOMiYajy BIUTMBY MiCIIEBOTO Hace-
JeHHs, ToOTO abopureHiB; Xiba iHIiaHII HE HACEISUIH
npupony [liBaiuHOi AMepuku? Xiba BOHU HE JIFOIH, SKi
HaCeISUTH TPUPOMY, ¥ BiATaK I MPHPOAa BXe HE Oyna
“HeoTOpKaHa™ JIIOABMU?

Ha eTHiYHOLIEHTPUYHE Ta KYyJIBTYPHO-pacoBe 3a-
MepedeHHs i/iei TUKOT IPUPOIN MOXKHA BiJIIOBICTH. Iep-
BiCHI HapoJ¥, a0OpUTECHH >KUIM B YMOBax JHMKOI TPUPO-
JIv, Xo4a i He HaJlaBaJk [IbOMY OCOOIHMBOTO 3HAUYEHHs, 60
BOHH HE BTSN 11 B SKHICH 0coOmuBuUil perioH. Boru
CTaBIJIUCS JO TPHUPOIH, SK JO ITYXOBHOI cyOcCTaHiIii,
npuposa — TyxXoBHA. ToMy B HUX OYB pO3BHHYTHI CITipH-
Tyayi3m, MICTHKA, Maris, 9apiBHHITBO TOIIO. B3aemomis
3 MPHUPOAOI0 OyAa MariyHO-AYXOBHOIO, a HE MPaKTUYHO-
HAyKOBOIO, SIK IIC € 3apa3.

dinocoderke 3anepedeHHs inel IUKOT MPUPOIH
TIOJIATAE Y TOMY, III0 BOHA 3aJIEKUTH Bifl Tyalli3My JIFOIHUHA—
MPHUPOJIA, JIIOACHKUI CBIT-PUPOIHUM CBIiT. TOOTO, AKIIO
JIMKa TMPUPOJIa € YaCTUHOIO PUPOIH, SIKY Tpeba obepira-
TH BiJI JIFOACHKOTO BTPYYAHHS Ta 3aXWIIATH BiJ JIIOIAWHH,

5 “Jluka TBapuHA” — II¢ TBapHHA, sIKa HE € OIOMAIITHE-

HOIO, CBIHICBKOIO, siKa HE JKMBE pa3oM i3 JoapMH. BoHa xuBe B
THX MICIAX, SKI BiImajaeHl Bif JIOACBKHMX MICT Ta CEJHI,
XyTOpiB Ta MicTeyok. JIromHa He BIUIMBAE Ha CIOCIO JKUTTH,
MOBEIHKY if CepelOBHILE TaKUX TBAPHH.
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ToAi imes AMKoi mpUpoaM € XMOHOI0, 60 BOHA BCTaHOB-
JII0€ Jyasii3M JiroauHa—Ipupoaa (HiOM JIFoAMHA BHUAIIIA
3a MEKi IPUPOJIH i BIKE HIiKOJIH HE IOBEPHETHCS 10 HET).
Bigmosigmio Ha ¢imocodcebke 3amepedeHHs imei
JIVKO1 TIPUPOIM MOKe OyTH Te, IO TaKUil Tyalli3M JIFOHHA—
NpUpoa TPUTAMAHHWN JONAPBiHIBCHKIA Oioorii, sKka
MPOTHCTABIILIA pupory JtoauHi. HiOu nroguHa cTBOpH-
Ja CBiHl CBIT — CBIT apTe(akTiB, SAKi HE € MPUPOIHUMHU.
Crpaepi, JrOIMHA CTBOPIOE CBIT, KU HE € “TIpUpOI-
HUM”, 1 B IIbOMY IOJIsiTae cBoOona monuau. Lle o3Hauae,
10 JIFOMMHA BUTbHA BiJl MPUPOIHOTO CEPEOBHINA, BiTbHA
BiJl “exocucTeM”’, TOMAI K TBAPHHU € BITLHUMH JIMIIE B
cBOiX ekocucrtemax. OmHaK JIOAU, SK 1 TBapUHH, CKIa-
IAIOThC 3 KINTHH, O10J0TTYHO BOHM CXOXI Ha HAC, a MU
Ha HUX, MH HIiIKOPSEMOCS THM CaMéM (Pi3UYHUM 3aKO-
HaM, ToOTO JIFOJIHA € YaCTHHOIO Mpupoau. Bukikae 3a-
HETIOKOEHHS a0CTPaKTHICTh MOHATH “‘mpupoma” Ta “‘mu-
Kicts”. Skmo s kaxy “X € gukum” ado “X e mpupon-
HUM", TO IIO O3HAYAIOTH IIi MPEAUKATH “AUKUNA” Ta “TIpH-
ponuuii”? 1{i BUCIOBU MOXYTh Maru pi3He 3HaueHHsS. Y
MEePIIOMY BHIAJKy MOXE WTHCS PO aMopajbHy IOBe-
JIHKY JIIONMHY, SIKa He BYJIUIEIO 1 panToM IMOYHUHAE “KU-
JaTucs” Ha 1HIIUX JIoAeH, Outhcs 6e3 MPUYMHM TOLIO.
Ab0 MoOxe HTHCS PO TUTPa B CaBaHi, IKMH ITOJIIOE Ha
3e0py. Y Opyromy BHIIAJIKy BHCIIIB MOXKE O3Ha4YaTH BHPiO
3 HaTypaJIbHOTO MaTepiaiy, HaPHUKIA JUIBKY MOTAHKY,
a00 00’ €KTH MPUPOIY — POCIMHH | TBAPHHHU, PIYKH i TOPH
Tomo. Sk 0aunMo, HeMae YITKOCTI y BXXHWBaHHI TOHSITH
“nukicts” Ta “mpupona”, TOMy KOXEH MOXKE 3alpOIOHY-
BaTH iHII BU3Ha4YeHHs. [[yamism mognHa—mpupona (mu-
KiCTh) HE € abcomoTHO MeTadizuunuM. JlomuHa € yac-
THHOIO TPUPOJH, TOMY BOHA NMOBHHHA TypOyBaTuCs PO
IpUPOAY # pO3POOIATH €TUKY TOBKUIIIS.
CorianbHO-KOHCTPYKTHUBICTChKE 3allepeueHHs 11ei
JIUKOT IPUPOMH TOJISTa€ y TOMY, IO caMa MpUpoda HE
icaye. [Ipupona He € peambHEM 00’€KTOM, a € COIiajb-
HUM KOHCTPYKTOM. Y IIbOMY aCIEKTi IIe 3allepeucHHs TO-
TOXKHE KYJIBTYPOJIOTIYHOMY 3amepedeHHio (mpupoaa €
KyJIBTYpPHUM KOHCTpyKTOM). Tomy “mukicts” Ta “mpupo-
na” — 1me apredakTd COIiaJbHOTO KOHCTPYIOBAaHHS. 3
OTO 3alepeueHHs] MOXXKHAa 3POOUTH BUCHOBOK, IO
“icTopis Ta KydapTypa HE CIHPAIOTBCS Ha MPUPOLY, a
TpHPO/IA CIIUPAETHCS Ha icTopiro Ta KyaeTypy” [p. 15].
ITozuris “coriaTbHOTO KOHCTPYTUBI3MY HE MOXE
OyTH MPUHHATHOIO, 00 3TiNHO 13 HEO, JIOACH OTOYYIOTh
COIJILHO-KYJIBTYPHO CTBOpPEHI 00’€KTH, HaBITh KOJH BO-
HU 3HaXOIATHCS B JIici U Ha Mopi. JIroauHa po3ymie, e €
KyJIBTYpHI 00’€kTH Ta comianbHi (aktu. Hampukmax,
rpaBiTallisl, COHSIYHE CBITJIO, OIOTCOXIMIUHI IIUKIIA 3eMIT,
TeOJIOTisl, TPYHTH TOIIO — BCE II€ € MPHUPOTHUM Ta iCHYE
HE3aJIeXKHO BiJ] IFOAWHY, 11 KYIBTypH Ta coIliyMy. SKmio
COMIATBHO-KYJABTYPHI KOHCTPYKTHBICTH TIpaBi, TOAI He-
Mae Pi3HHUII MIX 300IMIapKOM Ta IUKOIO Mpupozoro. I, Ha-

pemITi, OCTaHHE 3alepedeHHs iiei auKoi mpupoau — e
3amepeueHHs, K€ MOXKHAa Ha3BaTU ‘€KOJIOTIYHUM”
(environmental objection) Ta moxomuTh BiA 3aXHUCHHKIB
TIPUPOJIH.

3axXUCHUKUA TIPUPOAU 3aKUAAI0Th, MOBISB, i1es
JIMKOT TIPUPOIHU € HE MEPEKOHJIMBOIO VIS PO3BUTKY €KO-
JIOTIYHOI CBIIOMOCTI; 3aXHCTy MOTpelye 6cs TpUpPOna,
TUM OiNbIe, MO CydacHa 3axijHa JIOAUHA AYXKE PiIKo
CTUKAETHCS 3 TUKOIO MPUPOIOI0, Xiba 110 KOJIU MOJ0PO-
Kye B ad)pUKAaHCHKI M a3iHiChKi KpaiHU. AJie IO IoTpe-
Oye 3axucTy HacaMIepen — Ie MOBITpPsI, 3eMJIsl, aTMocde-
pa, Bona, Jicu Tomo. Bce ye 3a0pyAHIOE Ta 3HUIYE
CBOEIO MISILHICTIO I[MBIII30BaHa JIroauHa. Bigrak, imes
JIMKOT IPUPOJIM HE € MPiIOPUTETHOIO.

[I{o6 crpocTyBaTH IieH 3aKuJ 3aXUCHUKIB MPUPO-
o, Tpeba 3ayBakuTH, mo ¢Qinocodis AOBKILIL He
000B’s13KOBO TMOBWUHHA MIIKOPATHCS PEIYKIIOHIZMY
3aXMCHUKIB TPUPOIU; BOHA MOXKE MICTHUTH i€ IUKOi
MPUPOJIHM SIK 1110 TOT IPUPOJIH, KA HE MOTpAIlIsie B HOJie
30py 3aXHCHHKIB NPHUPOIH, SIKi TyXK€ 4acTo Iepeciiry-
FOTh MOMITHYHI [Tl Dinocodis JOBKULIA HE € YACTHHOIO
MIPUPOAO3aXHUCHOTO PYyXY, AKHH HepeciiTye MEeBHI MOJIi-
Tvuni wim. Mnetses npo ¢imocodcrke OCMUCICHHS imel
JIMKOI TIPHPOIH, SKY OCMHCIIOBAJIH, HAIPUKIAZ, aMepH-
KaHChKI TpaHcuieHaeHTaiictu EmMepcon i Topo.

VY napyriét wactuni “Mopanvha Heoono3naunicmo
30epesicennsi Oukoi npupoou’ Jxonrya JIfOKIO BiICTOIOE
“nmuBHY”, Ha TIEPUINHA MO, MO3HINIO, SKa IOJATAE Y
tomy, mo wmasmucke (intentional) 3GepexxeHHs aMKOI
NPUPOIH MOXKE OyTH MOpAIbHO HeoqHO3HauHuM [p. 23].
Ile 0OymMOBIICHO THM, IIO 3aXHUCT TUKOI IPUPOIH € 3aXHC-
TOM TOTO CEpPE/IOBHUINA, B SIKOMY CTPaKAAIOTh i MOMHpa-
I0Th PAaHHBOIO CMEPTIO THCSYi iCTOT. I TOMy MU NMOBUHHI
3anuTatu cebe, YU MOXKHA 3MEHIIUTH L€ CTPaKAaHHS,
3anmo0irTH paHHi CMEPTHOCTI B AWKIA mpupomi. SKimio
moauHa 0a4uTh, M0 B IUKIA NPHUPOAI € ICTOTH, SKi
CTPaXAAIOTh W PaHO IOMUPAIOTH, TO L€ € CIPHATIHNBOIO
YM JOCTaTHBOK MpUYHHOK (Pro tanto reason) cratu Ha
3aXHCT THX ICTOT y AWKIA IMPHUPOA], AKI MOTEPHAIOTh Bij
cunbHIIMX XmwxakiB [p. 23]. Taka mo3uiisi CynepeynTh
apTyMEHTy, IO 3aXUCT BCi€i AMKOI mpupoau Hie Ha
KOPHUCTh BCIM iCTOTaM AHMKOI MPHUPOIH H MOKpaIlye iXHe
iCHYBaHHS.

ABTOp peneH30BaHOi MoHOTrpadii BiICTOIE y
IBOMY PO3ILUTL TYMKY MPO T€, MO ICTOTH TUKOI MPUPOIH
€ TaKUMH K CAMHMH 1CTOTaMH, SIK 1 JIFOAHA, TOOTO BOHHU
MOXYTh )KHTH a00 B 100OpoOyTi, ab0 y 3imuaHsax. Bei ayT-
TEBI ICTOTH € MOPAJIFHO YYTJIMBHMHU W 37aTHUMH CTPaX-
nartd. ToMy OUKHMX TBapuWH TaKO)X MOXKHA BIIHECTH JI0
MOpaJIbHUX ICTOT. AJi€ SIKHii BUIl CTPaXKIAaHHSI MA€ETHCS Ha
yBa3i B MUKiil mpupoxi? MaeTbcs Ha yBa3i HaaMipHE, He-
CrIpaBeyIMBe, CTPaXKIAHHS TPABOIMHHX, HacamIiepes,
TBapuH, Ha KX TOJIOIOTH XIKaku. TakoxX pi3HOMaHITHI



JUKA ITPHPOJIA AK BUKIIHK MOPAJIBHUM TA IHHICHUM YABJIEHHAM JIFOUHU ... 35

napasutd “3axkuBo” 3’imarTh TBapUH. THCAYI TBAapUH
MOMHUPAIOTh BiJ CHparu, rojofy Ta xBopob. I mu sk
JIOM MaEMO MOpalibHi (OCTaTHI) MPUYMHU 3amobira-
TH TaKOMY CTPaXXJTaHHIO B AWKii mpupomi. Taka mo3uiis
3ycTpidae COpoTHB, 00 BOHA CYNEPEUUTHh 3arajlbHUM
IUIAM 3aXUCHHKIB TPUPOIM — obepiraTu W 3axXuInaTu
TMPUPOAHUH CBIT 3arajoM Ta IUKy MPHUPOAY 30Kpema, a
HE BTpYYaTHCS B HEi Ta mie i 3amodiraté i 3MEHITYBaTH
CTpaxIaHHs TBapuH. KpiM 1boro, mpoTu BTpy4aHHS JIIO-
JIUHH Y TUKY TPUPOY, 3 METOIO 3MCHIIICHHS CTPaXKIaHHS
TBapWH, BHUKOPUCTOBYEThCA TaKWi apryMeHt: ‘‘SIKimmo
CTpaXkIaHHs TBaPHH HE € MOPAJbHUM MUTAHHIM Hi VIS
TBapHH, Hi JUI IPUPOAH, Hi 1715 BeecBiTy, TO 11e HE MOXKe
OyTu MopaibHUM muTaHHsIM st aroaei” [p. 37]. Takuit
apryMeHT MOXKHa CIIPOCTYBaTH Tak: “MopaibHi areHTH —
e iCTOTH, 37aTHI PO3yMITH MOpajibHI HOPMH Ta HISTH
BIAIMOBIHO 1O HMX, 00 MM MOINIM BBAa)XaTA LUX 1CTOT
MOpaJbHO BINMOBINANEHUMU 3a ixHi mil. TBapuHH, sK i
IpUpO/ia Ta BCECBIT, HE € MOPAJbHUMHU areHTaMu. Aie
Te, 0 IIOCh HE € MOPAILHUM areHTOM, HE O3HaJae, II0
BOHO HE € MOPAIIbHUM TaIlieHTOM. MOpalbHUiA MaIli€HT —
I[e iCTOTa, Mepen SKOK MOpPaJbHHN arcHT MOXKE HECTH
MOpaJIbHy BiIIOBigaIbHICTE. Hampukian, My He BBaYKaeMO
HEMOBJIAT MOPAIIbHIMH areHTaMu. MU He 3BUHYBauyeMO
X MOpaJbHO 3a T€, 1[0 BOHU 3aBaYKAIOTh HAM CIIATH, BHU-
Ma3yIOThCS 1Ker0 ab0 CMHKAIOTh KOTa 3a XBICT. AJie MU
pO3IIILIaEMO HEMOBIIAT SK MOpPAJbHUX IMAIi€HTIB, TOOTO
BB2)KAEMO iX ICTOTaMH, Iepeln SKAUMH MOpaIbHI arcHTH
HECYTh MOpAJbHY BiANOBIJAJIBHICTh. | IpHUYMHA LBOTO
TOJISITa€ HE JIUIIC B TOMY, IO BOHH HaJEKaTh O HAIIOTO
Buny” [p. 37]. Otxe, nuka mpupoaa HacelneHa Mopailb-
HUMU nayienmamu, Tepes SIKUMH MU, MOPATbHI deeHmu,
HECEMO MOpanbHy 6ionosioanvhicms. Take MOMIMPEHHS
MOpaJi Ha HEJFOACHKI iICTOTH Ta BKITFOYCHHS 1X IO MOpab-
HOI CIIITBHOTH € KOPUCHUM JJIs1 €THKH JTOBKUIIA Ta (io-
coii MOBKLIA. ABTOp PO3IISLAAE JIOTIYHE 3alepeUCHHS
BTpYYaHHS JIIOAWHU Y AUKY MPHUPOAY 3 METOIO 3MCHIIICH-
Hi B HI cTpaxkaaHb. JIOTiuHe 3amepedcHHs IMOJATAE Y
TaKOMY. YOMY BU3HAHHS CTPaXIaHb JAUKHUX TBAPUH Ma€e
MOpaJibHE 3HAYECHHS 1 UM 3 IHOTO JIOTIYHO BUIUIMBAE, IO
JFOMUHA MTOBWHHA BTPYYATUCS Y IIi CTPaKJaHHS BiJl IMCHI
nukux TBapuH? [p. 38]. OGIpyHTOBaHICTh IHOTO 3arepe-
YCHHS 3QJICKHUTH BiJ] TOTO, YK BBAXKAEMO MH CeOC MOPAIBLHO
3000B’sI3aHIMHU JIOTIOMAraTH TBapWHAM, KOJM IiHA JUIS
HAC € MiHIMaJIbHO, YH JIWIIC MH Ma€MO HETaTUBHI MO-
pasibHi 000B’SI3KM HE 3aBJaBaTH LIKOIU TBAPHHAM.

VY TpersoMy po3miii “Buympiwina yinuicmo i He-
aHnmponoyenmpusm” aBTOpP TPOIIOHYE PO3TISAATH TUKY
MPHUPONY K “BHYTPINIHIO I[IHHICTH , TOOTO MIHHICTh Ca-
My 110 co0i, a He SIK HaJlaHy YH MPHUIHCaHy TUKiIH IpHUpo-
Il JTFOIUHOI0, 00 Taka IiHHICTh € aHTPONMOLECHTPUIHOIO.
“BHYTpIIIHA HIHHICTE” TUKOI MPHPOIH, OCKIJIBKH BOHA €
HEAHTPOIIOIICHTPUYHA, € HCYTHIITAPHOIO, HEIparMaruy-

HOIO Ta HEIHCTPYMEHTAJIBHOIO, 1 SKIIO NPUHHIATH BH3HA-
uyeHHs Kanrta, To 1uka mpupona € “riHHICTIO B co6i”. Big-
TIOBIJTHO JI0 TaKOrO AKCIOJIOTIYHOTO BH3HAYCHHS JHMKOI NpH-
PO, MOXKHa 3pOOHTH BHCHOBOK, IO JMKa IPUPOJA MA€e
MopansHu# BuMIp (K “IiHHICTS B cO0i” UM “BHYTpIlIHS
[IHHICTB”), @ TAKOXK, [0 BOHA € “HE3aJICHKHOI0” BiJl JIFO-
IUHA K JTOMIHYIOYOI MOpPajbHOI iCTOTH B HPHUPOII
(aBTOHOMHICTh “BHYTPIIIHBOI I[IHHOCTI” JHUKOI HPHUPO-
1u). Biarak, Tpeba BIIKHHYTH aHTPOTIONCHTPU3M SIK “Te-
TEeMOHII0” JIOMUHH HAJ YCi€l0 MPUPOAOI0 Ta (hopMyBaTH
HEaHTPOIIOLEHTPH3M, KU IPYHTYBaTHUMEThCSI HAa HEaH-
TPOMOLICHTPUYHIM €THlli, MOKIUKAHHS SKOT — 3aXHUILATH
HEIONCHKMI (PUPOAHMI) CBIT BiJ CTpakaaHb. J[o Takux
AHTPOTIOLIEHTPU3MIB MOXKHA BXKE BiJTHECTH CEHTHMEHTa-
mi3M, GiomeHTpusm Ta exomeHtpusm [p. 52]. xomrya
Jioxio 3amepeuye “BHYTPILIHIO HIHHICTB” AMKOI IPHUPO-
I Ta BBaXKAE, 10 1€ MOHATTS IOBHHHO OyTH BHUKIIIOUCHE
3 JAUCKYCi#t mpo auky mpupoxy [p. 56]. Juka npupona €
YaCTHHOIO MOPAJIBHOI CIHUIBHOTH, a HE aBTOHOMHOIO
cdepolo, sKa iCHye 3a CBOIMU 3aKOHaMH Ta IpaBHJIaMU,
AKi JIIOMMHA HE MOBHHHA HopyuryBaTd. Takoxk JIkorya
JIIOKJI0 KPUTHKYE HEaHTPOIOIEHTPU3M CEHTHMEHTAI3-
My, GionieHTpu3My Ta ekoHIeHTpu3My [p. 61]. Bei i Bu-
I HEaTPOIIOLIEHTPHU3MY, TaK YH IHAKIIE, CIPOIIYIOTh Ta
0aHai3yI0Th MOpabHY MPOOJIeMy AUKOT MPUPOIH, & Ta-
KO JIEKOJTH 1 HaaaroTh il popmu dapey [p. 70, 71].

Yersepruit po3nin “Llinuicms i ouxka npupooa six
Ouka npupoda” MPUCBSYCHUHA IHKIH MPUPOII AK TaKii.
Jns aBTopa 1€ O3Hauae, 10 caMa JuKa Mpupoja — Ie
MIPUPOJHMIN CBIT, SIKMA HE 3a3HaB BTPYYaHHS JIIOIUHU
(cBimoMoOro 4m HecBiOMOro) Ta 30epirae CBOI MEPBHHHI
xapakrepuctuku [p. 75]. Binrak, auka mpupoma — 1e €
B3arajii 3arajbHMH CTaH NMPUPOIH, a HE JIMIIE II AKOiCh
YaCTHHHU. 3 TAaKOTO BU3HAYEHHS AWKOI IPHPOAN BHHHUKAE
MMUTaHHS TPO I[IHHICTh AMKOI MPUPOIH AK TUKOI IIPUpPO-
JH. SIKIO MM pO3IISIIAEMO JAUKY TPHPOAY AK JAUKY TPH-
poay Ta He 3BEPTAEMOCS JIO IHIIMX BU3HAYEHb HKOL
MPUPOJIH, TO BOHA CTa€ CaMOAOCTaTHBOK (AnKa mpupoza
SK JDKepesIo JAUKOT TPHUPOH). IHIIMMHU CIIOBaMH, THKA
npupoaa € apxe (mouarkom) camoi cebe. ToMmy TOCBifn
JUKOT TIPUPOJAH € YHIKaJIbHUM, a TOMY BiH € IIHHHM
camuii o co6i, 60 BiH Hemae “pedepenta” [p. 85].
Hampukmazn, BCi toau 3HAIOTh, IO MyCTENi — 1€ HeTpHU-
JaTHI MiCI U MPOKUBAHHS JIIOJCH, anme 3ycTpid i3
nmycTenero, ii cnomisgaHHs, BUKIUKae 3axoruieHHs. Lo
BUKJIMKA€E 3aXOIJICHHS JIFOAUHU MyCTEIICI0? i “muxicts”,
BIACYTHICTH “3HaiioMOro” mis JNIONWHH, abCONIOTHA
IHAKIIICTh ITYCTEJl OMXHOYACHO JISIKAE Ta 3aXOILIIE
mromuny [p. 87].

IUstuit pos3nin “bymu uu ne 6ymu Ilpomemeem”
MIPUCBSYCHUH 3allepeueHHI0 HaJaHHS IUKIH TpHUpoai
peririiiHol 4u ITyXOBHOI LIHHOCTI SIK Japy, SK MEBHOI
“CBAMEHHOCTI”, Tepe]] SIKOK ‘‘CXHIISAIOTH TOJOBY , SIK
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OioeTmyHOI Kareropii. Bei i BU3HaYCHHS TUKOI IPUPOAH
AK “panukanbHoi iHIIOCTI” €, Ha AyMKy [[xomrya J{roxiio,
“HanTo JMIONCHKUMHY', HAATO AHTPOMOUCHTPUIHUMU. To-
My HaWKpamuid IUISIX 10 IIHHOCTI JUKOCTI SIK AUKOCTI —
e ‘“‘TepaneBTUYHUN HIrimi3M’, NPUHIHIIOM SKOTO €:
“Hymo ue mxomutu!” [p. 110].

Y “Bucnosky” aBTop MoHOTrpadii Tak i 3amumae
0e3 BU3HAYCHHS I[IHHICTh JAUKOI MPUPOIM 5K JUKOI MPH-
POIH, TOMY 110 BOHA HE BH3HAYAETHCS Yepe3 II0ChH HIIIE,
a juie dyepe3 camy cebe. Takuit miaxig aBTopa € mapme-
JIaHCHKUM MIIXO/IOM: aBTCHTHYHE OyTTA IUKOI MPHUPOIH
€ TOTOoXHe camo co0i. J[omrya J[1okiio 3aKkiInKae Mojau-
BUTHCS HAa JWKY NPUPOAY HE JIOACHKUMH OYMMa, HE 3

MO3HIIIT aHTPOIIOIICHTPU3MY 1 HaBiTh HEAHTPOIOICHTPHU3-
My. Y [poMy ¥ mondrae ‘“TepameBTHYHUI HIrumizM” —
Tpeba mo30yTHCS BCIX IEHTPU3MIB, 11COJOTIH TOBKILIA,
HayK TpO JOBKUIIS, PENiriii TOBKULIA, MO0 yCBIJOMUTH
LIHHICTB JUKO1 MPUPOIU K JUKOI Ipupoaud. MoHorpadist
Jxomrya J{roKio 3Myllye 3aMUCITUTUCA HaJ AUKOIO MpHU-
POIOIO ¥ TIEPEOCMHUCITHTH i 32 MEKaMH OyIb-IKHX JIFOM-
CBKHX iHTeprpeTaiii — copmyBaT HOBHH “momisiy Hi-
KOTO 1 HI3BIIKK” Ha AUKY MPUPOLY.
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Po3risiHyTO 3MicT, CTPYKTYPY Ta KJIIOYOBY NPO00JIeMATHKY MepLIOro B YKpaiHi HABYAIbHOIO NMOCIOHMKA aBTOPCTBA
npodecopa B. [leTpymienka, npucBI4€HOro KJIKN4Y0BUM MpodjeMaM emictemosiorii peqirii. ¥ peuensii po3risinyTo yci
YACTHHHM POOOTH, AKi PO3KPHBAKITHL BCeOiYHO HAMBAXIMBIII NMUTAHHSA LbOrO po3aily ¢ijsocodii 3 akneHTOM Ha cydacHi
nociipkenns. IlokazaHo, 10 aBTOpP IPYHTYEThCS HA MeTOHOJIOTIYHOMY INIIOPAJIi3Mi B PO3KPHUTTI TeM, HAMaraluuch Mak-
CHMAJILHO IJTHOOKO TA peTejibHO PO3KPUTH MUTaHHA. B mociOHUKY aBTOP 31ilicCHUB KOMILIEKCHUH emicTeMoJ0riunmii anamis
Ta OLIHKY CKJIAJOBUX Ta (peHOMEHIB peJirii Ta peJiriiiHoi cBizomocTi.
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In this review, we examine the content of the first Ukrainian textbook written by V. Petrushenko, which is devoted to
the key issues of epistemology of religion. The review analyzes all parts of the work, which comprehensively reveal the most
important issues of this section of philosophy with an emphasis on modern research. The author relies on methodological
pluralism in the disclosure of topics, trying to reveal the issues as deeply and thoroughly as possible. The textbook provides
a comprehensive epistemological analysis and assessment of the components and phenomena of religion and religious
CONSCIOUSNEss.
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Pexniris sk THO cBiTODIAMY, OpMa CBIIOMOCTI Ta
COMLIANBHAN 1HCTUTYT Ma€ CBOI OCOONUBI OHTOJIOTIYHI,
akcionoriyHi Ta iHmi BuMipu. Cepen HUX 0COONHUBY ITiKa-
BiCTh BUKJIMKAIOTh €IicTeMOJIOTiuHi acniektu. Came B Ta-
KOMY pakypci ToOyZOBaHWI MEpIIMA BITYU3HIHUN
HapyabHUN TociOHuMk “Emictemonoris pemnirii” mpode-
copa B. JI. Ilerpymenka. Bigpa3y Tpeba 3ayBaxuTH, 1110
mix moxiOHoro Ha3Boro y 2012 p. B YkpaiHi BHHIIIA MO-

Horpadis B. Bonommna [Bosomun, 2012]. IIpore aBrop
JIOCITi/KeHHS 1 BUMOT 10 Hboro (Bce Xk, 1e MoHorpadis),
30CepeauBCs Ha IPYHTOBHOMY aHali31 (yHIaMEHTaIbHUX
eIiCTeMOJIOTIYHIX KOHIIENTIB 3HAHHSA Ta BIpH B MeXax
MDKIUCIHIDTIHAPHOTO CHHTE3Y 1 Mi3HABAJbHOI Mapaiur-
MU aHAJITHYHOI (isocodil, a TakoXK eMmiCTeMIYHUX MOJe-
JIEll BIYHOCTI, YaCOBOCTH Ta MOXIHBHX CBITiB. CeOTO,
aHaJli3ye He caMi peiriiiHi (eHOMEeHH, a crmocodn iX po-
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3yMiHHS Ta ommcy. OKpiM IIbOTO, OKpPEMHH PO3ALT MpH-
CBSTHB JIOT1KO-METOIOJIOTIYHNUM aCIEeKTaM eIiCTeMOJIOTii
penirii, TeTarpHO aHANI3YIOUH peNiriiHe Mi3HaHHA 3 TOY-
K{ 30Dy JIOTIiKH, B KOHTEKCTi Teopii pedepeHtii Ta moHs-
TiIHO-KaTeropiaabHOTO KapKacy pellirie3sHaBcTBa. AHali-
30BaHMH K€ TYT MOCIOHMK NMPUKMETHUI THM, IO € Tep-
IIOI0 TPYHTOBHOIO CIIPOOOIO PO3NISTHYTH MAaKCHMallbHO
BCEOIYHO KITFOUOBI MPOOIEMH emicTeMOJIOTil peirii, Bu-
XOJSIYM 32 MEXI JIMIIE aHATITHYHOT MapajurMu Ta YHH-
Kalo4l METOAOJIOT1YHOTO MOHOJIOTI3MY.

[lig wac aHamizy Marepially MOCiOHHKa CIiJI Bpa-
XOBYBATH, [0 WAETHCS MPO emicTeMOooTio peirii (a He
OKpeMUX peniriit uu BipyBanb ab0 x iHIIMX (iTocodchko-
00rocCIIOBChKHX BUMIpiB penirii). ToMy aBTOp BHKOpHC-
TOBY€ ieHHMH Ta UIIOCTPATUBHHUI MaTepialu pi3HHUX
pediriii (30kpeMa ¥ maBHIiX), X04a Ha MEPIIOMY IUIAHI €
CBITOBI penirii. Y mociOHMKY OCHOBHa yBara CKepoBaHa
Ha CIMiCTEMOJIOTIYHUNA aHai3 CKIQJOBUX PEIITiiHHOI CBi-
JIOMOCTI, a HE Ha BUKJIAJ pelNiriiHoi emicTemonorii, T00-
TO MODJIA/IIB Ti€i UM iHINOI peirii Ha O3HAYeHi CKIIaOBI.
Y BHUCBITJICHHI TeM 1 MUTaHb 30€pEkKECHO BUIIPABIAHHIA
OamaHCc MDK ONHCYBAaHHSIM 3MICTY SIBHII Ta iX aHAJITH-
KOO 1 mpobiemaru3allielo, MiXK aHalli3oM, TOSCHEHHSM,
BUCBITJICHHSIM CYIEPEYHOCTEH Ta MPOOJIEMHHX IHTaHb.
Oxkpemo Tpeba 3yNMUHUTHUCS Ha BKE 3raJlaHuX paHilie Me-
TOJIOJNIOTIYHUX OpieHTHpax. Ha mepmioMmy IutaHi B KOH-
TEKCTi METOAOJIOTIT TYT (PirypyroTh HEUTpaTbHUN MiAXixa
1 TOJEpaHTHICTb, HPUHIHUII MPEAMETHOI KOPEKTHOCTI,
TOOTO CBiJOME YHHMKAaHHS BUKJATy Marepiaixy 3 MO3HIii
sKoick okpeMoi pednirii abo LlepkBu Ta mMeBHE 3HIDKCHHS
crarycy iHmux peniriid i llepkoB. PeampHuii ctan HasB-
HUX y IyOJiYHOMY JOCTYII AOCHTIJKEHh HAa CHOTOIHI €
TakuM, 10 B HHUX MPEBAIIOE METOMOJIOTIS aHATITHYHOT
¢dinocodii, sika HEepeBaKHO HAMATAETHCS ITTXOIUTH O
(heHomeny pedmirii Ta ii KOTHITUBHUX CKJIAJIOBHX 13 TUMHU
’K CaMHMMHU BUMOramH, 110 i 1o Hayku. HaBpspg um Takuit
HiXiJ MOXXHa BBAXKaTH aJE€KBaTHUM IOAO NPEIMETY
BHBYCHHS, TOMY aBTOP OPIEHTYETHCS TAaKOXK Ha METOMO-
JoTifo  HiMenpKoi KiacuuHoi ¢imocodii (MeTomomoris
KPUTHYHOI Ta TpaHCIEHACHTANBHOI (inocodii, miaiek-
TUYHHUN aHalli3), TepPMEHEBTUKU Ta (HEHOMEHOJOTIUHOI
(bizocodii, 0OAHOYACHO 3aTyYarOYH CY4aCHI MOCIIIKCHHS
0CcoOIHUBOCTEH, 3MICTY 1 CKJIaIOBUX PENITiHHOTO JOCBiTY,

[IpukMeTHO!O 0COOIUBICTIO MOCIOHUKA € BHKOPHC-
TaHHSI MarepiaiiB i3 cy4yacHHMX IyOmiKariil 3aximHuX
aBTOPIB, IO CTOCYIOTHCS EMICTEMOJIOTi] peirii, pazoMm i3
KJIACHYHUMU JoKepesnaMu (B3STHMH 31 CHAALIMHU T1aT-
PHUCTHKH, BEIUYHOI JITEpaTypH, apaOChbKUX MHUCIHUTEIIB
Ta iH.). Y NOCIOHUKY TTOJaHO Pi3Hi MiIXOH J0 KIFOYOBUX
NHTaHb B IHTEpIpeTauii K Kiacuyaux aBropiB (IL1aToH,
Kant, laiinerrep, Emixyp, ABrycrtun, ®imon Onexcasn-
piiicekuit, Jlamackin Ta iH.), TaK i aBTOPUTETHHUX 3aXij-
aux gocmiaaukie XX—-XXI cr. (lagamep, Paccen, Jlesic,

JIxeiime, HOur, Cemip, Yopd Tta in.). Chix Bia3zHauuTu
3MICTOBHY €AHICTh Ta JIOTIYHY IIOCIiZOBHICTH POOOTH,
AKICHT Ha Cy4YacHHMX aKTyaJIbHHX Npoliemax B oOpaHiit
ctepi. Takok aBTOp pOOUTH aHANI3 KIFOYOBUX ITOHATH Ta
TEePMIHIB emicTeMosorii pemnirii Ha MoYaTKy KOXHOTO
po3miy.

PosrnsanyBaHe TYT BHJIAHHS MICTHUTh y CBOIH
CTPYKTYpi BiciM posxiniB. Y mepmomy poszaimi “IIpeo-
Mem, npobremamuxa i 3a80anHs enicmemonozii penieii’
aBTOpP OKpPECII0E OCHOBHI TPAaKTyBaHHS CYTHOCTI 1
3aBJaHb CIICTEMOJIOTI{ peririi, aKIeHTyIoYr Ha BiIMiH-
HOCTSIX OCTaHHBOI 3 PENTiiHOI0 emiCTEeMONIOTIEI0: “IHKOIN
€MICTEMOJIOTIIO Peirii MmIyTarTh i3 penicitinor enicme-
MON02I€0: OCTaHHSA Tependadae MPOBEACHHS peicitiHo20
(6020cn06cvK020) NO2AAY HA TPOIECH YTBOPEHHS i
(GYHKIIOHYBaHHS YTBOPEHb pelliriiHoi cBimomocti. B
MEXKax PeNriiiHOl emcTeMOoNOoTil (MirypyroTh XpucmusHce-
Ka, MYCYIbMAHCbKA, 100elicbkad, 6y00ucmespka, iHoyicmesvka
Ta iH. ii pi3HOBUAU. MU NOBHHHI yCBiTOMIIIOBATH T€, IO
CIICTEMOJIOTIS PeNirii He 3yIUHSEThCS Ha OKPEMUX Pedli-
TisX 1 peNirifHuX KynbTaxX 1 He MPOBOTUTH aHANI3 CBOTO
MIpPEeaMEeTy 3 MO3HLii AKOiCh OKPEMOi peirii... emicTeMo-
JIOTis penirii MOKJIMKaHa BUBYATH KOTHITHBHI YTBOPEHHS
penirii Ta pemiriiHOi cBimOMOCTi, a T 3aBHaHHAMH
MIOCTAIOTh BUBYCHHS INPHPOIHM 1 POJl TaKUX YTBOPEHB,
nporiecis ix dopmysanus i ¢ykiionysauus” [[letpy-
meHko, 2022: 27, 28]1. OkpeMuUMH NUTAHHSMHU B LOMY
PO31iMi € aHaNi3 Micls KOTHITHBHOI KOMIIOHEHTH Y pe-
JITii Ta MPOSBIB AMCKYPCHUBHOI'O MHCJICHHS Y peiriiHii
CBIZIOMOCTI Ta KOHIICTIT PaIliOHAIEHOCTI B PEIirii, 3ayBa-
JKUBIIH, 1[0 “HAMaraHHS MOJABaTH PEIITII0 SIK BUKIFOYHO
ippalioHaNbHE SBHINE € TOMUIKOBUM: PAIliOHATBHICTh B
ii cydacHOMY, pO3IIHMpEeHOMY ab0 ITOM’SKIIEHOMY BapiaHTi
OpraHiYHO MpUTaMaHHa peirii. BoHa mpucyTHS B CTPYKTYpi
peNiriifHOI KapTHHU CBITY, ¥ OOTOCIOBCHKUX MpaLsiX, y
coIlialbHIM Ta MPAKTHYHIN CTOpOHAxX >XUTTA pemirii’
[Herpymenxo, 2022: 23].

Apyruit posnin “Ocobausocmi ma cknadosi peni-
2ilinoi  ceidomocmi, iX KOSHIMUGHI Xapakmepucmuxu’
MIPUCBIYCHUHN JeTaJbHOMY aHANi3y PeNiriiHoi cBiToMoc-
Ti Ta PENIrifHOTO JOCBiMYy K sapa Oymb-sAKOi pewirii 3
OKPEMOIO yBaror M0 SIBUIIA IMOCTCEKYISIPHOCTI 1 BaXIIH-
BOCTiI MOTO BUKOPHCTAaHHS B OCMHCIJICHHI Cy4acHOi pedi-
TIfHOCTI. ABTOp aHaJi3y€e MPUYWHNA MOBEPHEHHS IJIFONICT-
Ba 70 penirii B XX CT., TOBOPAYH MPO BIIKPHUTTS B HAYIi,
IO MiIBOAATH IO BUCHOBKY NPO icHyBaHHs TBOpIIs, Mpo
TIOJITHYHI aCTIEKTH, YCKIIATHEHHS CYCIUIBHOI ICTOpIi Ta iH.
BHacmifok ycix X MOMEHTIB CYYacHHH CTaH PEeNiridHOL
CBiJIOMOCTI MOYKHA Ha3BaTH MOCTCEKYIIIPHUM, TaKUM, 1110

! Hapani BkasyBarnMerbcs JMIIE CTOPIHKA DELGH30-
BaHOTO BHIAHHS.
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BU3HAE KYIBTYPOTBOPYY POJb PEITii i BTLTIOE PHUHIUITH
TOJIEPAHTHOCTI, A1aJIOTIYHOCTI Ta €KyMEHI3MY.

Tpertiit po3ain mig Ha3Bowo “bydosa 3HauHs, 0co6-
aueocmi peniciino20 3HAHHMA MA SPAHUYHI NUMAHHA
JI00CbK020 Hcumms’” PoO3TISAAE CTPYKTYPY 3HAHHS B pe-
JITiHHOMY KOHTCKCTi, aHAJI3YFOYH KOTHITHBHI MOYKJIMBOCTI
3HAKIB 1 MOBH, THUIIOJIOTIIO 3HAHb y pelirii (KpeaeHiatb-
Hi 3HaHHSI, OOPSIOBI 3HAHHS Ta 1H.) T KOMIIOHEHTH PEJi-
riiHoro 3HaHHsA. Cepell KOMIIOHEHT aBTOP BHUOKPEMITIOE
YyTTEBY HaJaHICTh (aHAMI3yI0uM ii 3 TOYKH 30py pi3HHX
METOMOJIOTIH — aHaIITHYHOI, (EHOMEHOJIOTIYHOI, aHai-
TUKH PENIridHOrO MOCBiAY, aHANITUKA 3MIHEHUX CTaHIB
CBiZIOMOCTI), KOHCTPYKTHBHO-(YHKIIOHAIBHY Ta CMHC-
JIOBY KOMIIOHEHTH.

VY derBepToMy po3mini “Enicmemonoziunutl ananiz
CNiBBIOHOWIeHHsL 3HAHHA Ma 6ipy” 3HAXOIUMO TPYHTOBHHIMA
aHaJi3 CHIBBIAHOIICHHS BipH 1 3HAHHS B PEIITiHHIN CBI-
JIOMOCTi 3 TOYKH 30py pednirii, Hayku ¥ ¢inocodii.
ABTOp 3ayBaxkye, 0 “IPOTHCTOSHHS BipH 1 3HAHHA
(iukomm — BipH i po3yMy) B HalO1IBIIT BUPA3HOMY BHIVISII
¢irypye B €BpomeiCBHKid KynapTypi. B maBHBOCXiTHHX
PENrifHUX TeKCTax i PeNiriiHuX NpakTHKaxX MU HE CTH-
KaEMOCh i3 YITKO BHP@XEHUM iX HPOTHUCTABICHHSM:
HAMpUKIA], B NaBHBOIHAIMCEKUX Bemax 3HaHHS i Bipa
B3a€EMHO OOCpHEHi: TOH, XTO 3Ha€, MPOHMAETHCS, LE
MOSICHIOETBCS] THM, IO BHIIA Mynpicts Cxomy mepenasa-
Jlachk BHKIIOYHO “i3 BYCT y BYCTa, i3 oueil B oui”, TOOTO
caMe JOJIy4YeHHs 10 MYIPOCTi Ta icTUH 0a3yBajoch Ha
aBTOPUTETI, [0 HE MiJNaBaBcs KOAHOMY CYMHIBY, aBTO-
pHUTeTY, SIK HOCII0 BHIIMX 3HaHb, Tpeba Oyno BiputH’
[c. 87]. Bipa He 3aBkau MPOTHUCTABIISIACH 3HAHHIO Ta PO-
3yMy: penirii, 6a3oBaHi Ha Midoorii, Ha aBTOPHUTETI y4H-
TENILCHKOTO HACTABHUIITBA, SIK NPABHJIO, TIOETHYBAIHU Bi-
py i3 apryMeHTaM# Ta 3HaHHAMHU. B romai3mi sk pemirii
paIuKalbHOTO TPAaHCIECHACGHTANII3MY, HaBIaKW, Bipa
MOBHICTIO BHUKJIIOYAa€ PO3yMyBaHHS, B iciaMi K Bipa i
3HAaHHS Maibke OTOTOXHIOIOTHCA. B XpHCTHSHCTBI Bipa
MOJA€THCS SIK OCHOBHMH CHOCIO BXO/KEHHS JIIONUHH Y
niajgor 3 boroM; Tak moTpakTOBaHa Bipa HE BUMaraia
3HaHHS, MPOTE 1 HE BUKJIIOYAIa HOT0, OCKIJIbKY 3HAHHS Ta
Bipa pO3MIAJAINCH SK OPTaHidHi acHeKTH JIIOACHKOI po-
3yMHOCTI. SIKIIIO X TOBOPHUTH IpO Bipy B Haymi i ¢imo-
co(ii, To HeMa €IMHOI MO3MIIII: OIHI HAYKOBII OPCTKO
MPOTHUCTABIIIOTH Bipy 1 3HAHHS, iHIII K HABIAKH, HAro-
JIOUTYIOTh Ha TOMY, IO Bipa HEOAMIHHO 1 HEMUHYYE TIpH-
CYTHS B KOTHITMBHHX mporecax i modynosax (BHKopHC-
TOBYIOYH KpeICHIIaJbHUA apryMEHT, Malo4d Ha yBasi,
110 XKOIHUM 3 HAyKOBLIIB HE MOXE caM OCOOMCTO IepeBi-
puTH Bci faHi, 3100yTi KoJeramMH-HayKOBISIMH, a TOMY
3MYIICHUA MOKIAJaTUCh Ha Bipy HIOJ0 HAIiHHOCTI pe-
3yAbTaTiB iX MistbHOCTI. OKpiM TOTO, MiA 4Yac po3rop-
TaHHS Oyab-SIKOTO HAyKOBOTO IHCKYpPCY MapHO CHOJiBa-
THChH Ha T€, III0 HAyKOBEIb MOXKE PO3Moyary 3 Oe3moran-

HOTO i aGCONMFOTHO HAAIHHOTO TMOJOXKEHHS). BaskinBum
TaKoOX y IIbOMY PO3JLTL € aHaji3 KOHIeNnTy “Bipa” 3 pi3-
HUX METOIOJOTIYHMX MO3MIii (HApHUKIIAL, aHATITHYHOT
¢bimocodii, mparMariu3My) Ta B €MiCTEMOIOTTYHOMY KOH-
TEKCTi.

Y w’aromy posnim “Iliznasanvhi 30i6HOCMI 1tO-
OuHU ma ix ponv y penicitiHomy c8imoznsodi”’ TPYHTOBHO
aHAII3YIOTHCS B KOHTEKCTI IiCTEMOJIOTIi peirii i mi3Ha-
BAJIBHOTO TPOIECY TaKi 3MIOHOCTI JIOMUHH, SK TyTTH,
crionisiiaHHs, pedieKcis, MUCICHHS, PO3CYIOK, pO3YM Ta
iHTYilis (aHATI3YIOTRCS HalepIe Kpi3hb iCTOpHUUHY TIep-
crektuBy). OKpeMa IilaBa NPUCBSYEHA EMiCTEMOJIOTIY-
HOMY TPaKTyBaHHIO IOHAJPO3YMOBOTO 3HAaHHSI, SIKE
aBTOp BM3HAUa€ SIK “croci0 Mi3HAHHS TPAaHCIICHICHTHUX
CYTHOCTEH, 110 HE MOXYTh OyTH 3adikcoBaHI Ta mepena-
Hi 3a IOTIOMOT0I0 TMCKYPCUBHUX, (pparMeHTapHUX Ta JIO-
KaJbHUX il PO3yMY, OCKIJIbKH BOJIOJIIOTH XapaKTepHC-
THUKaMH, II0 NpUTaMaHHI AOCOIIOTY Ta HO3aMEXHHM
cyTHOCTSM. Take Mi3HAHHS XapaKTEPU3YEThCS LUTICHICTIO,
3aBEPIIEHOI0 MTOBHOTOIO, JockoHaicTio” [¢. 107]. Boamo
MOPIBHIOETHCS MTOHAAPO3YMOBE 3HAHHS 3 1ppallioHalb-
HUM Ta amnpiopHUM. ABTOP HarojomIye, IO MOHAAPO3Y-
MOBE 3HAHHS IMOCTa€ aTpUOYTHUBHOIO XapaKTEPUCTHUKOIO
BHILUX CYTHOCTEH.

Moctuit po3ain “Enicmemonociuni xapaxmepuc-
MUKU CNOcobi8 NI3HAHHA MPAHCYEHOECHMHUX PenieiliHuUX
cymuocmen” TPUCBSYCHUH PO3TISLY METOMOJOTIUHOT
mporenypu anoaTHyHOro Ta KaradhaTHIHOTO OOToImi3-
HaHHs, MPOOJIEMH PaliOHAIBFHOTO Ta ipPaIlliOHATHHOTO B
penirii Ta aHami3y KIFOYOBHUX MPHUHIUIIB XPUCTHIHCHKOT
€K3ereTUKU. ABTOpP BUCHOBYE, II0 OCOOIMBI iICTHHU pedli-
TiiffHOT CBIIOMOCTI HE MOXXYTh OyTH NPSIMO Ta aJeKBaTHO
nepenaHi MOBOIO, BUMararoud OCOONMBHX CHOCOO0IB iX
NPOYMTYBaHHS Ta TpakTyBaHHs. Cepel TakMX METOIIB
BaKJIMBA POJIb HAJICKHUTDH TIPABHIIAM E€K3ETeTHKH Ta IHOCKa-
3aHHS, SIKIIO EK3EreTHKa 3aCTOCOBYETHCS JHIIE IS
MIPaBIIIBHOTO PO3YMiHHSI CBSILIIEHHHUX TEKCTIB, TO iHOCKa-
3aHHS MOJK€ MaTH IIUPIIHHA CHEKTP MOXKIUBOTO BHKO-
pucTaHHs. BiH HABOIUTH NMPHKIAaIM TIyMadueHHs 1HOCKa-
3aHHA 3a b. [Tackanem ta OpureHom.

Y ceoMoMy po3nimi mix Ha3Bow “Enicmemonociy-
Hi OKpeclenHs SUXIOHUX NOHAMb penicii” 3HaXOIUMO Jie-
TaNbHUI aHaNi3 HU3KH MOHSTh, 10 XapaKTepU3ylTh pe-
JirifiHy CBiZIOMiCTh (HAMPUKIIAJ: TPAHCIICHACHTHE, 1HTE-
niribenbpHe, HYMiHO3HE, CakpalbHE, CBSIICHHE, OYX,
npudrHa Ta iH.). OKpEeMHM PO3ZIJOM ife TIyMauCHHS
koHIenTy “bor” B iCTOPHYHOMY, CHMBOJIEHOMY Ta CMHC-
JoBOMY pakypcax. | 3aBepirye po3ain emicTeMosoriyHa
OIliHKAa HAaWaBTOPUTETHILINX IOBEICHb iCHYBaHHSI bora
(Aucensma Kenrepbepiiicpkoro, Adinaropa, Tomwu
Axgincbkoro, Bosbrepa, Kanra, ®oepbaxa Ta in.). IIpote
aBTOpP HAroJIOUIy€, IO KOPEKTHHUMH MO)KHA BBaXKaTh
IHIyKTUBHE NOBesieHHs AdiHaropa AdiHCBKOTO, JOMOB-



